Ritual dynamics: the Boiotian festival of the Daidala by Chaniotis, Angelos
Originalveröffentlichung in: H.F.J. Horstmanshoff- H.W. Singor- F.T. van Straten - J.H.M. Strubbe 
(eds.), Kykeon. Studies in Honour of H.S. Versnel, Leiden-Boston-Cologne: Brill 2002, S. 23-48 
R I T U A L D Y N A M I C S : 
T H E B O I O T I A N F E S T I V A L O F T H E D A I D A L A 
A N G E L O S C H A N I O T I S 
1. Sources and puzzles 
I n T u r k i s h f o lkore N a s r e d d i n H o c a is a representat ive o f p o p u l ä r 
w i s d o m ; his stories are w e l l - k n o w n i n G r e e c e as wel l . O n e o f t h e m 
goes as fo l lows : N a s r e d d i n H o c a h a d b e e n a p p o i n t e d as a j u d g e i n 
a d ispute b e t w e e n t w o m e n . A f t e r the p la in t i f f h a d presen ted his 
case, N a s r e d d i n H o c a l o o k e d at h i m a n d said: ' Y o u are r ight ' . T h e n 
it w a s the defendant ' s tu rn to present his a r g u m e n t a n d , aga in , H o c a ' s 
response w a s the s a m e : ' Y o u are right'. T h e r e u p o n o n e o f the o n -
l ookers at the trial t u r n e d t o H o c a a n d said: ' Y o u are the j u d g e ; y o u 
h a v e t o pass a j u d g m e n t n o w ' . H o c a l o o k e d at h i m c a l m l y a n d a n -
swered : ' Y o u are r ight , too ' . W h e n e v e r I h e a r d this story as a ch i ld , 
I l a u g h e d , b u t at the s a m e t i m e I w a s p u z z l e d a b o u t its m e a n i n g . 
I still a m , b u t I c a n n o t h e l p t h i n k i n g o f this story w h e n e v e r I r e a d 
di f ferent i n terpre ta t ions o f the s a m e G r e e k festival . O f course , n o t 
e v e r y o n e is r ight , b u t there is h a r d l y a n y s tudy w h i c h d o e s n o t of fer 
a n e w in terest ing ins ight . I also c o u l d n o t h e l p t h i n k i n g o f H o c a ' s 
story a g a i n , w h e n I r e a d the j a c k e t o f the s e c o n d v o l u m e o f the 
Inconsistencies in Greek and Roman Religion. T h e r e , H e n k V e r s n e l expresses 
his c o n v i c t i o n ' that the three a p p r o a c h e s t o re l ig ion k n o w n as " s u b -
s tant iv is t ic" , funct iona l i s t a n d c u l t u r a l - s y m b o l i c respect ive ly , n e e d n o t 
b e m u t u a l l y exc lus ive . ' 
I f I h a v e c h o s e n s u c h a p u z z l i n g festival as the D a i d a l a for this 
p a p e r in h o n o r o f H e n k V e r s n e l , it is b e c a u s e I th ink tha t it p r e -
sents a n in terest ing case o f a ritual, i n the s tudy o f w h i c h di f ferent 
i n terpre ta t i ve a p p r o a c h e s are n o t m u t u a l l y exc lus ive o r c o n t r a d i c -
t o ry , b u t c o m p l e m e n t a r y . J o h n M a (1994) h a s d e m o n s t r a t e d this in 
a v e r y w i t t y w a y i n his Black Hunter Variations, a n d V e r s n e l h i m s e l f 
has o f fered a n i l l um ina t i ve e x a m p l e w i t h his analys is o f the T h e s m o -
p h o r i a (1994 , 2 2 8 - 2 8 8 ) . A t the s a m e t i m e the D a i d a l a , w i t h the i r 
l o n g a n d comp l i ca ted history, po in t to o n e o f the reasons w h y dif ferent 
a p p r o a c h e s i n the s tudy o f G r e e k festivals are n o t o n l y l eg i t imate , 
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b u t i n d e e d necessary . Fest ivals k n o w n p r i m a r i l y o r exc lus ive ly f r o m 
late sources are the result o f t he n a t u r a l a n d u n a v o i d a b l e tens ions 
a n d conf l ic ts b e t w e e n a n i n h e r e n d y conserva t i ve d e m e n t o n the o n e 
h a n d a n d a v e r y d y n a m i c d e m e n t o n the o t h e r : b e t w e e n r i tua l 
ac t ions , w h i c h h a v e to b e p e r f o r m e d i n a par t i cu la r w a y , a n d the 
c o n t i n u a l l y c h a n g i n g C o m m u n i t y o f p e r f o r m e r s , p a r t i c i p a n t s , a n d 
receptors o r spectators . 
T h e earliest l i terary references to the D a i d a l a date f r o m the Imper ia l 
per iod . 1 A f r a g m e n t o f P lu ta rch ' s treatise o n this fest ival (Peri ton en 
Plataiais Daidalon) g ives us t w o vers ions o f t he ae t io log ica l m y t h . A 
t h i r d v e r s i o n , b u t a l so a desc r ip t i on o f the (a l legedly heptae ter i c , b u t 
poss ib ly a n n u a l ) S m a l l D a i d a l a at P lata ia i a n d the P a m b o i o t i a n G r e a t 
D a i d a l a ( w h i c h w e r e a l legedly ce lebra ted e v e r y s ixty years ) is g i v e n 
b y Pausan ias . 2 I h a v e s u m m a r i z e d the t w o repor ts (see a p p e n d i x ) o n 
the f o l l o w i n g table : 
Plutarch I Plutarch II Pausanias Festival 
abduction of Hera 
from Euboia 
hieros gamos in 
Mt. Kithairon 
Makris looks for 
Hera, deception 
by Kithairon 
quarrel between 
Hera and Zeus 
Hera hides in 
Kithairon 
advise of 
Alalkomenes 
construction of a 
wooden image 
(Daidale) 
decoration of the 
image 
nuptial bath 
(Tritonides) 
quarrel between 
Hera and Zeus 
Hera hides in 
Euboia 
advise of 
Kithairon 
construction of a 
wooden image 
(Plataia, daughter 
of Asopos) 
decoration of the 
image 
selection of an 
oak at 
Alalkomenai 
construction of 14 
wooden images 
[daidala) 
distribution of the 
daidala among the 
Boiotian cities 
decoration of the 
image 
nuptial bath at 
Asopos 
1 Forpossible earlier iconographical sources see Simon 1972; Avagianou 1991, 64f. 
2 O n the problems of the periodos of the festival see Nilsson 1906, 50f.; Kirsten 
1950, 2320; Schachter 1981, 249f.; Prandi 1983, 84 and 89-91. 
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(table cont.) 
Plutarch I Plutarch II Pausanias Festival 
wedding song, chariot chariot 
music, and komos 
Hera's wrath Hera's wrath t h e s p n n p n r p o f 
the poleis is 
determined by lot 
Hera comes to Hera cornes to procession to the 
Plataia followed Plataia top of Mt. 
by women Kithairon 
Hera recognizes Hera recognizes 
the deception the deception 
laughter and j oy j ° y 
reconciliation reconciliation reconciliation o f 
Thebes and 
wedding Plataia 
procession 
Hera Teleia, Hera Hera Teleia, 
Gamelios Nymphagogos 
burning of Daidale 
Nympheuomene 
construction of an 
altar 
sacrifice of cows 
and oxen 
burning of the 
daidala 
T h e aet io log ica l m y t h s w e r e m e a n t to e x p l a i n w h y H e r a w a s w o r -
s h i p p e d as ' the m a r r y i n g o n e ' ( N y m p h e u o m e n e ) a n d as the p a t r o n 
o f m a r r i a g e ( T e l e i a a n d G a m e l i o s ) . B u t o n l y the first o f t he t w o 
m y t h s n a r r a t e d b y P l u t a r c h offers a n e x p l a n a t i o n : w h e n H e r a w a s 
a b d u c t e d b y Z e u s f r o m E u b o i a , K i t h a i r o n p r o v i d e d t h e m shelter a n d 
d e c e i v e d H e r a ' s nurse , te l l ing her that Z e u s w a s h i d i n g there w i t h 
L e t o . T h e w e d d i n g o f Z e u s a n d H e r a b e c a m e k n o w n a n d t h e n H e r a 
w a s w o r s h i p p e d as T e l e i a a n d G a m e l i o s . T h e p r o b l e m is that this 
ve r s i on d o e s n o t s e e m to b e r e l a t e d — a t least n o t d i r e c d y — t o the 
D a i d a l a . T h e t w o o t h e r vers ions are c o n n e c t e d w i t h the D a i d a l a , 
b u t they na r ra te the q u a r r e l a n d reconc i l i a t i on o f H e r a a n d Z e u s , 
n o t their w e d d i n g ; a c o n n e c t i o n w i t h the w e d d i n g o f H e r a c a n b e 
es tab l i shed , o n l y i f o n e p resupposes a n i n t e r d e p e n d e n c e o f the mot i f s 
o f v i rg in i ty , w e d d i n g , a n d Separat ion in the m y t h s o f H e r a — a Sug-
ges t ion m a d e b y M . J o s t i n the l ight o f the m y t h s o f H e r a in B o i o t i a 
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a n d A r k a d i a ( H e r a Pa is , T e l e i a , Chera ) . 3 M a n y scholars h a v e p o i n t e d 
o u t that t he ritual d e s c r i b e d b y P a u s a n i a s has several features o f a 
w e d d i n g c e r e m o n y : t he d e c o r a t i o n o f a w o o d e n i m a g e as a b r ide , 
the nup t i a l b a t h , a n y m p h e u t r i a , t he w e d d i n g p rocess i on , the s ing ing 
o f w e d d i n g songs.4 A n d ye t , t he w o o d e n i m a g e w h i c h represents a 
b r i d e d o e s n o t e n d u p o n the n u p t i a l b e d , b u t o n the p y r e ; i n a d d i -
t i o n to th is , all the sources m a k e c lear that t he w o o d e n i m a g e d i d 
n o t represent H e r a , as o n e w o u l d expec t in the case o f a hieros gamos, 
b u t e i ther P l a ta i a o r D a i d a l e . 5 T h e s e are b u t a f ew o f t he p r o b l e m s 
w h i c h m a d e M . P . N i l s s o n cal l the D a i d a l a the strängest festival o f 
H e r a . 6 B u t e v e n this Statement is n o t free o f p r o b l e m s , s ince it imp l ies 
t ha t the D a i d a l a w a s i n fact a fest ival o f H e r a . 
A m o n g s t the m a n y studies o n the D a i d a l a 7 o n e recogn izes , bas i -
ca l l y , t w o a p p r o a c h e s : o n e o f these p laces the r i tual o f the hieros 
gamos i n t h e f o r e g r o u n d ; m a n y s c h o l a r s w h o h a v e f o l l o w e d th is 
a p p r o a c h r e g a r d the festival as descr ibed b y P a u s a n i a s as a u n i t y , 
o f f e r i ng d i f fe rent e x p l a n a t i o n s f o r the o b v i o u s d i screpanc ies b e t w e e n 
the D a i d a l a a n d w h a t o n e c a n e x p e c t f r o m a ce l ebra t i on o f a sacred 
w e d d i n g . 8 T h e s e c o n d a p p r o a c h recogn izes the he te rogene i t y o f the 
detai ls d e s c r i b e d b y P a u s a n i a s , b u t t h e n focuses o n the cons t ruc t i on 
a n d b u r n i n g o f the w o o d e n i m a g e o r i m a g e s , i nves t ing this ritual 
w i t h a va r i e t y o f m e a n i n g s w h i c h r ä n g e f r o m the i d e a o f a n a n n u a l 
3 Jost 1997; see already Wilamowitz 1931, I 238. 
4 See, e.g., Nilsson 1906, 51f.; Kern 1926, 67; Kirsten 1950, 2321; Frontisi-
Ducroux 1975, 203f.; Avagianou 1991, 60 -62 ; Clark 1998, 23. 
5 Nilsson 1906, 52-54; cf. most recently Pötscher 1987, 57f.; Jost 1997, 91; Clark 
1998, 24f.; cf. Kerenyi 1972, 114f., w h o thought, however, that originally the image 
represented Hera. O n the contrary, Simon 1980, 59, maintains that the daidala 
carried in procession to Mt. Kithairon were in fact images of Hera. 
6 Nilsson 1906, 50: 'das merkwürdigste Herafest'. 
7 I give a selection of the most influential and the most recent studies, in which 
one may find further bibliography: Farnell 1896, 189f; Nilsson 1906, 50-56; Kern 
1926, 66-68 ; Wilamowitz 1931, I 239-242; Meuli 1946, 209-211; Kirsten 1950, 
2321-2325; Jacoby 1955, 182f.; Sümeghy 1961; Nüsson 1967, 130f , 431; Kerenyi 
1972, 114-118; Simon 1972, 210-214; Frontisi-Ducroux 1975, 193-216; Burkert 
1979, 132-134; Furley 1981, 201-210; Schachter 1981, 245-250; Prandi 1983; 
Pötscher 1987, 50-65 ; Burkert 1988; Loucas-Durie 1988, 155f.; Avagianou 1991, 5 9 -
68; Jost 1997; Simon 1997; Clark 1998, 22-26. The P h D dissertation of H. Bacon 
Soule, The Cutis of Plataea and the Daedala (Univ. of California, Berkeley 1941) has 
not been accessible to me; Bacon Soule interpreted the Daidala as a celebration of 
the union of the goddess of the moon with the god of the sky (see Frontisi-Ducroux 
1975, 198f). 
8 See, in particular, Farnell 1896, 189f.; Kirsten 1950, 2321-2325; Sümeghy 
1961, 129; Kerenyi 1972, 114; Furley 1981, 203-210; Avagianou 1991, 59 -68 ; 
Clark 1998, 24f. Cf., more differentiated, Nilsson 1906, 51 55. 
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f ire express ing the r e j u v e n a t i o n o f n a t u r e to the a p p e a s e m e n t o f a 
m i g h t y c h t h o n i c goddess . 9 I n r ecen t research , a l m o s t al l s cho lars 
agree tha t t he rituals w h i c h w e r e ce lebra ted i n the I m p e r i a l p e r i o d 
present the result o f a m a l g a m a t i o n s a n d art i f ic ia l t r a n s f o r m a t i o n s , 
o f t e n u n d e r the i n f l u e n c e o f po l i t i ca l factors,1 0 a l t h o u g h there is n o 
a g r e e m e n t i n the efforts to t race the d i f ferent or ig ins o f these c o m -
p o n e n t s . " T h e f o l l o w i n g b r i e f r e v i e w o f t he m o s t in f luent ia l s tudies 
is m o r e t h a n m e r e d o x o g r a p h y ; I h o p e that it w i l l be a n instruct ive 
d e m o n s t r a t i o n o f the v a l u e o f d i f ferent a p p r o a c h e s a n d o f the p r o b -
l e m s o f ' u n i t a r i a n ' in terpreta t ions , b u t a lso o f the necessity t o take 
i n t o c o n s i d e r a t i o n the d y n a m i c n a t u r e o f rituals. 
2. The Daidala as a h ieros g a m o s 
O n e Strand o f scho larsh ip regards the D a i d a l a as the ritual e n a c t -
m e n t o f a sacred m a r r i a g e , a n d , as a l r e a d y m e n t i o n e d , it is d i fRcul t 
to d e n y the ex is tence o f such a n d e m e n t . T h e fo l l owers o f this in ter -
p re ta t i on suggest, qu i t e p laus ib l y , tha t the pro tagon i s t s o f this hieros 
gamos w e r e t w o deit ies o f ferti l i ty, a g o d o f the sky a n d a n ear th 
goddess tha t w e r e later ident i f i ed w i t h Z e u s a n d H e r a . T h e p r o b -
l e m s b e g i n , h o w e v e r , w h e n o n e a t t empts to associate the h o l o c a u s t 
w i t h the sacred m a r r i a g e . A c c o r d i n g to E . K i r s t e n (1950 , 2322 ) the 
p y r e is a necessary d e m e n t o f Z e u s ' e p i p h a n y , a l t h o u g h h e w a s 
u n a b l e to p r o v i d e a n y para l le ls for this d e m e n t i n o t h e r festivals o f 
Z e u s . F o r W . Fur l ey the great p y r e o n the t o p o f the K i t h a i r o n is 
the w e d d i n g o f the g o d o f t h u n d e r w i t h a goddess ( P l a t a i a / D a i d a l e ) ; 
t he large a l tar recalls the cons t ruc t i on o f a b u i l d i n g ; it represents the 
o ikos w h i c h o n e expec ts in a w e d d i n g ; F u r l e y r e c o g n i z e d a para l le l 
i n the b u r n i n g o f Semele . 1 2 A . A v a g i a n o u (1991 , 6 4 - 6 7 ) suggested, 
9 See, e.g., Nilsson 1906, 50-56; Meuli 1946, 209-211; Schachter 1981, 247; 
Burkert 1988. 
10 Kerenyi 1972, 114; Frontisi-Ducroux 1975, 199, 204; Schachter 1981, 248-250; 
Prandi 1983; cf. Furley 1981, 206 and 209; Clark 1998, 25. 
" See esp. Furley 1981, 206-210; Schachter 1981, 245; Prandi 1983, 86f.; Kossatz-
Deissmann 1988, 666; Jost 1997, 91 f.; Clark 1998, 25. A characteristic example is 
E. Simon. Based on Meuli (1946, 209-211) she suggested (1972, 210) that rituals 
for a chthonic goddess were re-interpreted when Hera became the Olympian con-
sort of Zeus (cf. Kossatz-Deissmann 1988, 666); later she postulated a conflation o f 
two different perceptions of Hera: an 'Achaean' Hera, patron of marriage, and a 
'Pelasgian/Aeolian' Hera, a great mother goddess (Simon 1997). 
12 Furley 1981, 207. Cf. Farneil 1896, 190; Schachter 1981, 245. 
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i n d e p e n d e n t l y , that S e m e l e w a s in fact Z e u s ' or ig ina l br ide : a ch thon i c 
goddess w h o s e n a m e poss ib ly rheans ' ear th ' a n d w h o s e grave w a s 
l o c a t e d o n M t . K i t h a i r o n . 1 3 I v e r y m u c h d o u b t w h e t h e r Seme le ' s 
b u r n i n g s h o u l d b e r e g a r d e d as a conc lus i ve para l le l . Bes ides the fact 
tha t n o n e o f o u r sources refers t o h e r ( J o s t 1997, 91) , n o sources 
i n d i c a t e tha t h e r b u r n i n g o c c u r r e d d u r i n g h e r first e n c o u n t e r w i t h 
Z e u s as a v i rg in ; o n the c o n t r a r y , all the exp l ic i t sources assert tha t 
S e m e l e ' s d e a t h o c c u r r e d d u r i n g h e r p regnancy . 1 4 T h u s , h e r d e a t h 
b y b u r n i n g c a n n o t b e p e r c e i v e d as the br ide ' s c o n s u m p t i o n b y fire, 
i .e. , as a sacred m a r r i a g e . T h e r e is a s e c o n d d i f f k u l t y ; i f H e r a s u b -
st i tuted S e m e l e as t h e b r i d e , t h e n it is her i m a g e tha t o n e needs i n 
the ritual e n a c t m e n t o f the hieros gamos. B u t the daidala a re c lear ly 
n o t i m a g e s o f H e r a (see no te 5 ) — a n d bes ides , the b u r n i n g o f i m a g e s 
represen t ing O l y m p i a n gods w o u l d b e u n p a r a l l e l e d i n G r e e k festi-
va l s ( F r o n t i s i - D u c r o u x 1975, 207) . I t is for this reason tha t I . C l a r k 
(1998 , 24f.) suggested that there is a m i s s ing sect ion i n Pausan ia s ' 
de sc r i p t i on o f the ritual a n d tha t , at s o m e p o i n t , the false b r ide w a s 
o u s t e d a n d h e r ro le as a b r i d e w a s taken o v e r b y H e r a ; t he w o o d e n 
i m a g e s w e r e d e s t r o y e d i n a n act o f p r o p i t i a t i o n for H e r a ; this a t t rac -
t ive Suggest ion c a n n o t b e p r o v e n . F . F r o n t i s i - D u c r o u x , w h o has c o n -
t r i bu ted o n e o f the m o s t i n t r i g u i n g studies o f the D a i d a l a , r e g a r d e d 
the c o n s t r u c t i o n a n d the b u r n i n g o f the D a i d a l a as in tegra l par t o f 
the m o t i f o f dece i t , w h i c h o f t e n a c c o m p a n i e s narra t i ves o f sacred 
w e d d i n g s (1975 , 2 1 3 - 2 1 5 ) . Sti l l , this i l l u m i n a t i v e Observat ion d o e s 
n o t e x p l a i n the t r e a t m e n t o f the daidala as sacri f ic ial ob jec ts . 
A l t h o u g h this a p p r o a c h , w h i c h under l ines the u n i t y o f the festi-
va l , fails t o o f fer a sat is factory e x p l a n a t i o n o f the D a i d a l a ' s c o m p l e x 
charac te r , there c a n b e htt le d o u b t that a hieros gamos w a s o n e o f 
t he fest ival 's c o m p o n e n t s ; 1 5 o n e c a n also n o t i gnore the fact that the 
cul t ic ep i thets o f H e r a (esp. t he ep i the t N y m p h e u o m e n e ) u n d e r l i n e 
h e r ro le n o t j u s t as a pa t roness o f m a r r i a g e , b u t in fact as a b r i d e . 
W e m a y e v e n g o a step fu r ther a n d suggest that in a n ear ly p e r i o d 
a w o o d e n i m a g e p l a y e d s o m e p a r t in a ritual e n a c t m e n t a n d ce le -
13 Not only Semele has been associated with the Earth goddess, but also Plataia 
('the wide one', i.e., the earth): see, e.g., Burkert 1979, 133; Pötscher 1987, 63. T h e 
Indian parallels of marriage through fire, mentioned by Avagianou, are not very 
helpful. 
14 Apollodoros 3.4.3; Ovidius, Metam. 3.253-309, esp. 260f.; cf. the iconograph-
ical sources in Kossatz-Deissmann 1994, esp. 725. 
15 Cf. Frontisi-Ducroux 1975, 203f ; Prandi 1983, 86f. 
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b r a t i o n o f the sacred w e d d i n g o f Z e u s a n d H e r a . T h e hieros gamos 
o f Z e u s a n d H e r a w a s ce lebra ted i n m a n y G r e e k cities.16 T h e ritual 
e n a c t m e n t o f the w e d d i n g o f Z e u s a n d H e r a is e x p l i c i d y attested for 
K n o s s o s , w h e r e it w a s ce lebra ted n e a r the river T h e r e n , b u t w e h a v e 
n o f u r t h e r i n f o r m a t i o n c o n c e r n i n g the use o f a n image . 1 7 B u t a 
w o o d e n statue w a s the foca l p o i n t o f a ce l ebra t i on o f H e r a ' s w e d -
d i n g at t he festival o f the H e r a i a (rather t h a n at the festival o f t he 
T o n a i a ) i n Samos . 1 8 O n K o s w e k n o w the ritual dendrokopion tes Heras 
( ' the cu t t i ng o f a tree f o r H e r a ' ) ; w e d o n o t k n o w w h y a tree w a s 
cu t f o r H e r a , b u t it m a y h a v e b e e n used f o r the m a k i n g o f h e r 
image. 1 9 C l o s e r to P lata ia i , in T h e s p i a i , a n i m a g e o f H e r a K i t h a i r o n i a 
w a s a ' tree t runk ' , a premnon,20 a n d E . S i m o n has suggested that t he 
c lay statuettes o f a seated o r s t a n d i n g goddess w i t h a b o d y l ike a 
p l a n k o f w o o d f o u n d i n B o i o t i a a re representa t ions o f w o o d e n daidala 
o f Hera . 2 1 I n A r g o s the priestess o f H e r a w a s b r o u g h t o n a c h a r i o t 
t o the H e r a i o n , p r o b a b l y as a nympheutria i n H e r a ' s w e d d i n g , ra ther 
t h a n represent ing the goddes ; H e r a w a s poss ib l y represented b y a n 
i m a g e (or a n u n i c o n i c a l representat ion) ; o n the right h a n d side o f 
t he p r o n a o s o f the H e r a i o n s tood a b e d (kline), m o s t p r o b a b l y o n e 
o f the p a r a p h e r n a l i a f o r her sacred w e d d i n g w i t h Zeus . 2 2 I t goes 
w i t h o u t s a y i n g that the i m a g e s w e r e n o t b u r n e d o n these occas ions . 
3. The Daidala as a fixe ritual offertility 
A far m o r e in f luent ia l a p p r o a c h has its or ig ins in M a n n h a r d t ' s Baum-
kultus der Germanen a n d Frazer ' s Golden Bough. I t associates the D a i d a l a 
w i t h the sp r ing a n d m i d - s u m m e r b o n f i r e festivals o f m o d e r n E u r o p e 
16 The most detailed treatment of the subject is given by Avagianou 1991, 27-73; 
cf. Simon 1972, 213f. and 1997, 84f.; Jost 1997, 88; Clark 1998. For the motif of 
the hieros gamos in the iconography of Hera see Kossatz-Deissmann 1988, 683-685; 
Avagianou 1991, 75-112. 
17 Diodoros 5.72.4; cf. Avagianou 1991, 71-73; Chaniotis 1992, 87. 
18 Avagianou 1991, 46-58, esp. 54 -58 (with the earlier bibliography). A decisive 
piece of evidence is the information of Varro (apud Lactantius, Inst. 1.17.8) that a 
statue of Hera in Samos was dressed with a wedding dress. 
19 Nilsson 1906, 61, with reference to the source. Nilsson thought, however, that 
the dendrokopion was related to the cult of Hera as a goddess of Vegetation. 
20 Clemens Alexandrinus, Protr. 3.46.3; cf. Nilsson 1906, 53; Schachter 1981, 251. 
21 Simon 1972, 210-218; Simon 1980, 58 f ; cf. Schachter 1981, 244; Prandi 
1983, 91 f ; for criticism see Pötscher 1987, 50-57. 
22 Pausanias 2.17.3; Avagianou 1991, 36-45, esp. 41-43; Simon 1997, 84. 
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(o f the M a y p o l e o r J o h a n n e s f e u e r - t y p e ) , at w h i c h a w o o d - e n i m a g e 
is b r o u g h t to the se t t l ement a n d b u r n e d . A c c o r d i n g to J . G . Frazer ' s 
i n te rpre ta t i on , the D a i d a l a represent the m a r r i a g e o f p o w e r s o f Veg -
e ta t i on ( F r a z e r 1913, 140f.); H e r a ' s r e t i r ement is a m y t h i c a l expres -
s ion for a b a d season a n d the fa i lure o f crops . M . P . N i l s s o n speculated 
that the i m a g e w h i c h w a s b u r n e d represen ted a d e m o n o f Vegeta -
t i o n tha t h a d to g o t h r o u g h f ire i n o r d e r t o secure t h e w a r m t h o f 
t he sun f o r e v e r y t h i n g tha t l ives a n d g r o w s ; s ince th is fire ritual 
i n t e n t e d t o p r o m o t e fert i l i ty it w a s u n d e r s t o o d as a w e d d i n g ; H e r a 
w a s assoc ia ted w i t h this fest ival at a late stage, as t h e goddess o f 
m a r r i a g e ; t he d i sc repanc ies i n the m y t h s a n d the r i tua ls ref lect the 
late c o n f l a t i o n o f t w o separate festivals, a f i re fest ival a n d a fest ival 
o f H e r a . 2 3 T h e p r o m i n e n t p o s i t i o n o f a h o l o c a u s t o f f e r i n g at t w o 
f e s t i va l s o f A r t e m i s , t h e L a p h r i a a n d t h e E l a p h e b o l i a , h a s l e d 
A . S c h a c h t e r to the a s s u m p t i o n that , s im i la r l y , t he b u r n i n g o f t he 
i m a g e s at the D a i d a l a w a s or ig ina l ly d e d i c a t e d t o A r t e m i s a n d at s o m e 
later p o i n t c o n n e c t e d w i t h the cu l t o f H e r a ; f o r 'it w o u l d n e e d l i tde 
special p l e a d i n g to c o m b i n e w i t h the w o r s h i p o f the p a t r o n e s s o f m a r -
r iage tha t o f the p a t r o n e s s o f ch i ldb i r th . ' 2 4 B u t the s im i l a r i t y b e t w e e n 
the D a i d a l a o n the o n e h a n d a n d the L a p h r i a a n d the E l a p h e b o l i a 
o n the o t h e r is r a t h e r super f ic ia l ( J o s t 1997 , 91) ; t h e b u r n i n g o f 
s l augh te red sacri f ic ia l v i c t ims a t t he D a i d a l a c a n n o t b e c o m p a r e d 
w i t h the t h r o w i n g o f Irving a n i m a l s i n t o the p y r e at t he L a p h r i a . I n 
a d d i t i o n to this, I c a n see n o e v i d e n c e f o r t h e a s s u m p t i o n tha t i n 
the ho l ocaus t s o f the L a p h r i a a n d the E l a p h e b o l i a A r t e m i s w a s c o n -
c e i v e d as the p a t r o n e s s o f c h i l d b i r t h ; a n d o f c o u r s e , t h e r e is n o ev i -
d e n c e f o r the sacr i f ic ia l b u r n i n g o f w o o d e n i m a g e s i n these festivals 
o f A r t e m i s (cf. b e l o w ) . 
W . Burker t ' s i n t e rp re ta t i on a l o n g the s a m e l ines p resen t s the m o s t 
s ign i f icant progress i n the i n t e r p r e t a t i o n o f t h e D a i d a l a i n r ecen t 
years.2 5 I n the l ight o f s o m e a n c i e n t para l le l s h e h a s a t t r i b u t e d the 
D a i d a l a t o a c a t e g o r y o f fest ivals a n d O r i e n t a l m y t h s t h e c o m m o n 
t h e m e o f w h i c h is t h e d e p a r t u r e a n d re tu rn o f a g o d d e s s o f fert i l -
23 Nilsson 1906, 54f.; Nilsson 1967, 130f., 431; cf. Nilsson 1923, 144; Kern 1926, 
66-68 . Cf. the extremely confusing remarks of Kirsten 1950, 2322f. 
24 Schachter 1981, 247. Already Meuli (1946, 209) had associated the Daidala 
with the Laphria, but as examples of chthonic sacrifices. But see Frontisi-Ducroux 
1975, 205-207. 
25 Burkert 1988; cf. Burkert 1979, 132-134; 1985, 63. 
R I T U A L D Y N A M I C S : T H E B O I O T I A N F E S T I V A L O F T H E D A I D A L A 3 1 
ity. B u r k e r t r e c o g n i z e d a n anc i en t G r e e k para l le l i n a represen ta t i on 
o n a p i t h o s o f the 9 t h cent . B C f o u n d at K n o s s o s (Fig. 1). A w i n g e d 
goddess , r i ch ly dressed a n d w i t h a h i g h p o l o s , Stands o n a char iot .2 6 
S h e is represented i n t w o d i f ferent w a y s i n t w o pane l s o n the t w o 
oppos i t e s ides o f the p i thos . I n the o n e p a n e l (Fig. l a ) the goddess 
raises h e r h a n d s o n w h i c h t w o b i rds are seated. O n the o ther p a n e l 
(Fig. l b ) t he goddess has d r o p p e d h e r a r m s , h e r w i n g s are l o w e r e d , 
the b i rds fly a w a y . T h e trees i n the first representa t ion b l o s s o m , the 
trees o n the o ther side d o no t . A c c o r d i n g to Burker t ' s p laus ib le in ter -
p re ta t i on , t he t w o p a n e l s are c o n n e c t e d w i t h a festival o f the C o m -
i n g a n d the d epar tu r e o f the great goddess o f ferti l i ty; the c h a r i o t 
imp l i es tha t a n i m a g e o f the goddess w a s b r o u g h t in to the city. T h e r e 
are i n d e e d o b v i o u s ana log ie s t o the m y t h s a n d the ritual o f t he 
D a i d a l a : the d epar tu r e o f a n (angry) goddess a n d h e r re turn , the 
c a r r y i n g o f a n i m a g e o n a c h a r i o t . B u t t h e r e a r e a l so o b v i o u s 
d i f ferences: the representa t ion f r o m K n o s s o s is the i m a g e o f a g o d -
dess; the w o o d e n daidala w e r e no t ; the daidala w e r e b u r n e d ; a n d there 
is n o i n d i c a t i o n that the i m a g e o n the K n o s s i a n p i t h o s is that o f a 
b r ide . 
A n o t h e r parallel w a s recogn ized b y Burker t in the report o f F i rmicus 
M a t e r n u s c o n c e r n i n g a fest ival o f P e r s e p h o n e (En. pro/, rel. 27.2) . A 
tree w a s cut a n d w a s used f o r the cons t ruc t i on o f the i m a g e o f a 
m a i d e n , w h i c h w a s t h e n b r o u g h t to the c i ty ; there , it w a s m o u r n e d 
for for ty days ; o n the e v e n i n g o f the for t ie th d a y , t he i m a g e w a s 
b u r n e d . T h i s ritual is s u p p o s e d to ref lect t he a n n u a l cyc le o f na tu re . 
T h e j o y at the c o m i n g o f the goddess w a s f o l l o w e d b y the sadness 
at h e r d e p a r t u r e in the fall . A g a i n , the d i f ferences f r o m the D a i d a l a 
are n o less str iking t h a n the similarit ies. Pe r sephone ' s per iod i ca l d e a t h 
finds n o a n a l o g y i n a n y k n o w n cul t o f H e r a ; the w o o d e n daidala 
w e r e n o t b r o u g h t t o the c i ty , t h e y w e r e n o t m o u r n e d , a n d they w e r e 
n o t s u p p o s e d to represent the p e r i o d i c a l d e a t h o f a v i rg in . A i l i a n o s 
(NA 4 .2 ; VH 1.15) a n d A t h e n a i o s (394 b) h a v e reports o f a s imi lar 
festival a t E r y x , this t i m e for A p h r o d i t e — t h e festival A n a g o g i a . I t 
o w e d its n a m e to the d e p a r t u r e o f A p h r o d i t e , w h o w a s s u p p o s e d to 
l eave for A f r i c a , f o l l o w e d b y b i rds (p igeons) . N i n e days later a v e r y 
beaut i fu l p i g e o n w a s seen c o m i n g f r o m the sou th , a n d its c o m i n g 
w a s ce lebra ted as the festival K a t a g o g i a . W e observe , h o w e v e r , that 
For the motif of the goddess on the chariot cf. already Sümeghy 1961. 
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in this festival there is n o i m a g e , n o m a r r i a g e , n o pyre . Burker t sug -
gested assoc iat ing this g r o u p o f festivals w i t h m a n k i n d ' s p r i m o r d i a l 
fears: T h r e a t e n e d b y draught , b a d harvests, infertility a n d b a d weather , 
p e o p l e l eave f r o m t i m e to t ime the area o f agr icu l tura l act iv i ty a n d 
re turn to the forest, w h e r e they used to find f o o d at the stage o f 
hun te r s a n d f o o d col lectors . T h e b u r n i n g o f a n i m a g e m a y be a sur -
v iva l o f the great pyres o n p e a k sanctuaries in M i n o a n Cre te ; Burker t 
a lso o b s e r v e d that the L i n e a r B texts o f K n o s s o s m e n t i o n a Daidaleion. 
D e s p i t e the fact that the af f in i ty b e t w e e n the D a i d a l a a n d the fire 
r ituals o f M i n o a n C r e t e can o n l y b e a m a t t e r o f specu la t ion a n d 
a l t h o u g h w e d o n o t k n o w i f the K n o s s i a n daidaleion w a s a s a n c t u a r y 
o f D a i d a l o s / D a i d a l e or a p lace w h e r e daidala w e r e kept , n e v e r t h e -
less, Burker t ' s a s s u m p t i o n o f a ve ry o l d or ig in o f the B o i o t i a n D a i d a l a 
seems qu i te p r o b a b l e . T h e role o f E u b o i a in the aet io log ica l m y t h 
seems to ref lect a ve ry ear ly t rad i t i on , s ince the p e r i o d o f the L i n e a r 
B texts o f T h e b e s in the L a t e B r o n z e A g e is the h istor ica l p e r i o d in 
w h i c h E u b o i a was m o s t c losely assoc iated w i t h Boiot ia .2 7 Burker t ' s 
obse rva t i ons of fer a conc lus i ve e x p l a n a t i o n for the representa t ion o n 
the K n o s s i a n p i thos a n d m a k e c lear that there ex isted a g r o u p o f 
festivals ce lebra t ing the per i od i ca l d e p a r t u r e a n d re turn o f a goddess 
o f ferti l ity. S o m e e l ements o f the D a i d a l a h a v e a close c o r r e s p o n -
d e n c e to this ca tegory o f festivals, o thers d o not . 
4. The Daidala as a sacrifice 
M o d e r n research has n o t o n l y i so lated these t w o i m p o r t a n t c o m p o -
nen ts o f the D a i d a l a — t h e sacred m a r r i a g e a n d the fire r i tual ; it has 
a lso p o i n t e d out that the b u r n i n g o f the D a i d a l a c a n be c o n c e i v e d 
o f as a sacrifice, a n d this is a ve ry i m p o r t a n t d e m e n t w h i c h is diff icult 
to reconc i le w i t h the o the r t w o a p p r o a c h e s . K . M e u l i has ass igned 
the sacr i f i ce o f the D a i d a l a to the c a t e g o r y o f the ' c h t h o n i s c h e 
V e r n i c h t u n g s o p f e r ' , i .e., sacrif ices o f fe red to c h t h o n i c deit ies w h o s e 
d a n g e r o u s p o w e r s h o u l d be a p p e a s e d ; the m y t h a b o u t the quar re l 
b e t w e e n H e r a a n d Z e u s a n d the goddess ' w i t h d r a w a l c a n be asso-
c ia ted w i th this interpretat ion,2 8 w h i c h , h o w e v e r , fails to e x p l a i n o ther 
27 For Euboian place names in the Mycenean texts from Thebes see Aravantinos 
1987. For the early origin of the Daidala cf. Simon 1997, 85, vvho postulates a 
hieros gamos of Zeus and Hera as 'une sorte de dogme de la religion mycenienne'. 
2,1 Meuli 1946, 209f. Followcd by Kossatz-Deissmann 1988, 666. 
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c o m p o n e n t s o f the ritual i n the I m p e r i a l p e r i o d (especial ly the a l l u -
s ions to a w e d d i n g ) . T h e fact tha t the d a i d a l a c a n n o t b e c o n c e i v e d 
as d i v i n e i m a g e s l ed E . L o u c a s - D u r i e to the a s s u m p t i o n that the i r 
b u r n i n g w a s the Substitute o f a h u m a n sacrif ice, w h i c h m a y h a v e 
cons t i tu ted a centra l p a r t o f the ritual in its ear ly phase . 2 9 I n this 
c o n t e x t o n e s h o u l d a l so m e n t i o n a Suggest ion m a d e b y W . P ö t s c h e r 
(1987 , 60): t he daidala m a y h a v e represented h a r m f u l p o w e r s a n d 
the i r e x p u l s i o n f r o m the c i ty ( w h i c h is, h o w e v e r , n o t m e n t i o n e d i n 
a n y source) , the i r t r anspor ta t i on to the m o u n t a i n a n d the ir des t ruc -
t i on a i m e d at r e m o v i n g h a r m f u l p o w e r s a n d p o l l u t i o n . T h e o f f e r ing 
o f a n e x p i a t o r y sacr i f ice c a n b e p l aus ib l y b r o u g h t i n t o c o n n e c t i o n 
w i t h a g r a r i a n rituals a n d w i t h the h o p e o f a p p e a s i n g a m i g h t y g o d -
dess a n d secur ing the ferti l i ty o f t he c rops a n d the an imals ; 3 0 s u c h 
a n e x p i a t o r y c h a r a c t e r c o u l d a lso e x p l a i n the i r regu lär in terva ls i n 
the c e l e b r a t i o n o f the festival . 
N o t u n l i k e the t w o o t h e r in terpre ta t ions , the u n d e r s t a n d i n g o f the 
D a i d a l a as a s a c r i f i c e — a n d m o r e specifically, as a n expiatory sacr i f i ce— 
d o e s n o t e x p l a i n all t h e detai ls o f the aet io log ica l m y t h s a n d the ir 
rituals; i n pa r t i cu l a r , it is h a r d to e x p l a i n h o w a n e x p i a t o r y sacrif ice 
w a s t r a n s f o r m e d i n t o a festival o f H e r a a n d h o w e l e m e n t s w h i c h 
recal l a sacred m a r r i a g e w e r e i n t r o d u c e d i n t o this ce l ebra t i on . A n d 
ye t , I t h i n k that there c a n b e littie d o u b t that a n e x p i a t o r y sacri f ice 
w a s o n e o f the c o m p o n e n t s o f t he D a i d a l a . Bes ides the fact that 
h o l o c a u s t sacri f ices o f t e n possess the charac te r o f e x p i a t o r y sacrif ices 
(e.g., S tenge l 1910, 9 2 - 1 0 1 ) , the c o n s t r u c t i o n a n d the t r e a t m e n t o f 
the daidala recal ls the se lect ion a n d t r e a t m e n t o f sacri f ic ial an ima l s . 
T h e P l a ta i ans c o o k e d m e a t — P a u s a n i a s ' v o c a b u l a r y i m p l i e s that it 
w a s the m e a t o f sacr i f i ced a n i m a l s (uoipaq Kpecov ecpOcov; cf. Front i s i -
D u c r o u x 1975, 201 n o t e 2 0 ) — a n d p u t it near a g rove at A l a l k o m e n a i ; 
pr iests o r o t h e r of f ic ia ls w a i t e d there a n d o b s e r v e d the r a v e n tha t 
w o u l d take this p i ece o f m e a t . T h e tree w h e r e the b i r d c a m e to rest 
w a s se lected f o r the c o n s t r u c t i o n o f the w o o d e n i m a g e . T h i s p r o c e -
d u r a seems at first s ight t o b e a case o f oionoskopia,3i b u t a c loser 
29 Loucas-Durie 1988, 156; cf. tentatively Frontici-Ducroux 1975, 206-212. Rejected 
by Jost (1997, 90 note 31) without any further discussion. Bonnechere 1994, has 
not discussed this case. 
30 Cf. Simon 1997, 85f., based on Meuli's observations and the study of Y . Be-
quignon on the agrarian character of the fire ritual on Mt. Oete (Bequignon 1937, 
esp. 216-219); cf. Nilsson 1967, 130f. 
" Nilsson 1906, 51, speaks of a 'Vogelorakel' (cf. Kossatz-Deissmann 1988, 666). 
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look reveals its similarities with the selection of a sacrificial animal. A 
well-known procedure is the one described by Theophrastos (apud 
Porphyrios, Abst. 2.28-30) with regard to the festival of the Dipolieia 
(Burkert 1983, 137f.). A group of oxen was driven up on the Acropolis, 
where a cake (pelanos) was placed on a table; the ox which first ate 
the grain cake was sacrificed. In both cases specially prepared food 
was used as bait, with the help of which one selected the ox which 
would be sacrificed or the tree which would be used for the mak-
ing of a daidahn. W e may follow the parallelism one step further. 
T h e sacrificial animal is expected to excel in beauty and size.32 In 
the case of Daidala, the selection takes place in the grove with the 
highest oaks (ueyicrax oteXem SpuÄv); Plutarch designates the tree from 
which the first daidalon was made as JtavK<xA,T|v 8 p w ('a most beauti-
ful oak'), using an expression which recalls the designation of sacrifical 
animals (kallisteia, cf. kallhiereiri).33 Finally, the daidalon shares the same 
destiny with a sacrificial animal. It is not a cult statue, it is not even 
supposed to represent a goddess. It is washed and adorned in order 
to be burned on an altar. T h e daidala were sacrificed (Kocöayi^ouorv 
im TOü ßcouot) in Pausanias' words). O n e is tempted to see here a 
sacrifice of propitiation which recalls, e.g., the sacrifice of Iphigeneia, 
the king's daughter (cf. Plataia, the daughter of king Kithairon) w h o 
dressed as bride walks to her death to atone for her father's sacri-
lege. T h e treatment of the daidala is characterized by an ambiva-
lence which has been observed in mythological reflections of scapegoat 
rituals (e.g., the myth o f Polykrite o f Naxos): something selected 
because of its beauty is decorated and cast out and destroyed as 
threatening and harmful.34 T o regard the burning of the daidala as 
a transformation of a pharmakos ritual is perhaps too speculative, but 
the evidence that this ritual was conceived as a sacrifice is com-
pelling; that the sacrifice had a propitiating or expiatory character 
is suggested both by its form (holocaust) and its aetiological myth 
(appeasement of Hera). 
32 Burkert 1985, 56. 
33 E.g. Sokolowski 1962, no. 41 L. 23f.: a i ya K[aAAi]ai£iJOvta; Sokolowski 1969, 
no. 92 L. 37: xb KaXXiaxetov. For further examples see Chaniotis 1995, 158f. 
34 For this ambivalence see Burkert 1985, 84; for the conflation of ideas of human 
sacrifice and scapegoat rituals (pharmakos) cf. ibid. and Bonnechere 1994, 303f. 
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5. The Daidala as a celebration of Boiotian unity 
S a c r e d m a r r i a g e , d e p a r t u r e a n d re turn , fire ritual, a n d e x p i a t o r y 
sacri f ice a r e still n o t t he o n l y c o m p o n e n t s o f t he D a i d a l a i n the f o r m 
the fest ival w a s ce l ebra ted i n the I m p e r i a l p e r i o d . T h e festival 's po l i t -
ica l n a t u r e is p r o m i n e n t i n P a u s a n i a s ' r e p o r t a n d has n o t e scaped 
the n o t i c e o f m o d e r n scho la r sh ip , espec ia l ly o f A . S c h a c h t e r a n d 
L . P r a n d i (see n o t e 10). A n e l abora te recons t ruc t i on o f t he 'po l i t ica l ' 
h i s tory o f the D a i d a l a , has b e e n suggested b y L . P r a n d i : t he D a i d a l a 
represent the a m a l g a m a t i o n o f a ritual at A l a l k o m e n a i , i n w h i c h the 
daidala w e r e p e r c e i v e d as a s y m b o l o f ferti l i ty, o f a sacred w e d d i n g 
ce l ebra ted o n the K i t h a i r o n , i n w h i c h H e r a m u s t h a v e h a d a p r e -
decessor (Le to? ) , a n d o f the cu l t o f H e r a ; a t s o m e p o i n t o f its h is -
t o ry , P la ta ia i w a s a b l e to take u n d e r its p a t r o n a g e this P a m b o i o t i a n 
fest ival ; this e v o l u t i o n m a y i n d e e d b e re f lected b y the re levant aet i -
o l og i ca l m y t h s , espec ia l ly b y the ro le o f L e t o a n d b y the rep lace -
m e n t o f A l a l k o m e n e s , as the w ise adv i sor o f Z e u s , b y K i t h a i r o n . 3 5 
C l a r k (1998 , 25) has p l aus ib l y r e c o g n i z e d i n the D a i d a l a , i n the f o r m 
it w a s c e l e b r a t e d f r o m the late C lass ica l p e r i o d o n w a r d s , a n expres -
s ion o f t he po l i t i ca l a n d cu l tura l ident i ty o f P la ta ia i a n d the cities o f 
B o i o t i a . 
T h e r e c a n b e n o d o u b t c o n c e r n i n g the festival 's po l i t i ca l na ture , 
w h i c h c a n b e o b s e r v e d a lso in s m a l l details. First o f a l l , P a u s a n i a s 
m a k e s c lear that the q u a r r e l a n d reconc i l i a t i on o f Z e u s a n d H e r a 
h a d p r e s e n t e d the m y t h o l o g i c a l e x e m p l u m fo r the reconc i l i a t i on o f 
T h e b e s a n d P la ta ia i i n the late 4 t h Century B C ; in h is w o r d s : ' f or 
t he T h e b a n s too (Kai ovxov) w a n t e d to reconc i l e themse lves w i t h the 
P la ta ians . ' T h e w o r d s Kai ovco i m a k e sense o n l y i n the c o n t e x t o f 
a n o t h e r r e c o n c i l i a t i o n m e n t i o n e d ear l ier , i .e. t he r econc i l i a t i on o f 
Z e u s a n d H e r a . F u r t h e r m o r e , t he m o d e o f d i s t r ibu t ion o f the f o u r -
teen daidala a m o n g b i g a n d smal l p o l e i s — w i t h e ight b i g po le is rece iv ing 
o n e daidalon e a c h , the sma l l e r po le i s sha r ing s ix i m a g e s — c o r r e s p o n d s 
r o u g h l y to the m o d e o f the a p p o i n t m e n t o f the B o i o t a r c h s i n the 
B o i o t i a n K o i n o n o f the late 4 t h cent . B C , w i t h T a n a g r a a p p o i n t -
i n g o n e , T h e s p i a i a n d O r c h o m e n o s send ing t w o , six sma l l cities shar -
i n g a n o t h e r t w o , a n d T h e b e s a p p o i n t i n g f o u r Bo io tarchs . 3 6 A n o t h e r 
35 Prandi 1983, 86-94. Cf. Jost 1997, 91. 
36 Roesch 1965, 47. Roesch 1965, 104 has suggested that the list of the partic-
ipants at the Daidala includes the cities which had the right to elect one of the 
R I T U A L D Y N A M I C S ! T H E B O I O T I A N F E S T I V A L O F T H E D A I D A L A 3 7 
fea ture o f a po l i t i ca l n a t u r e is the propompeia, i .e. , the s e q u e n c e o f 
t he representat ives i n the process ion . Process ions w h i c h take p l a c e 
u n d e r the pa r t i c i pa t i on o f d i f ferent g r o u p s c o n f r o n t t h e m w i t h the 
ques t i on a b o u t w h o is g o i n g to l e a d the p o m p e . I n the E l e u t h e r i a 
o f P la ta ia i the dec i s ion w a s t aken at the diabgos, the rhetor ica l c o m -
pe t i t i on b e t w e e n the representat ives o f A t h e n s a n d S p a r t a ( R o b e r t s o n 
1986); at Bargy l i a , d u r i n g the festival o f A r t e m i s K i n d y a s , the tr ibe 
w h i c h h a d ra ised the m o s t beau t i fu l c o w rece i ved this h o n o r (SEG 
X L V 1508 A L L . 6 - 9 ) . A t the D a i d a l a , this dec i s ion w a s taken b y 
lot . T h e s e e l ements m u s t h a v e b e e n a d d e d to the ce lebra t i on in the 
course o f a n arti f icial r eorgan i sa t i on o f the fest ival as a P a m b o i o t i a n 
festival i n the Class ica l o r He l len i s t i c p e r i o d . I n fact , the D a i d a l a 
m u s t h a v e b e e n the o b j e c t o f art icif ial reorgan i sa t ions several t imes 
i n the i r h i s tory , n o t least because o f i m p o r t a n t po l i t i ca l events w h i c h 
m u s t h a v e af fected the cult o f H e r a at P la ta ia i a n d e i ther i n t e r rup ted 
the ce l ebra t i on o f the fest ival (cf. P a u s a n i a s 9 .3 .5) o r c h a n g e d the c i ty 
w h i c h w a s i n c h a r g e o f the ce lebra t i on ; s u c h events w e r e the Per s i an 
W a r s (479 B C ) , the T h e b a n v i c t o r y in 4 2 6 B C , a n d the r e f o u n d -
a t i o n o f P l a t a i a i i n 3 8 6 B C . 3 7 I t g o e s w i t h o u t s a y i n g tha t s u c h 
e l ements as the P a m b o i o t i a n u n i t y o r the m o t i f o f interstate r e c o n -
c i l i a t ion , w h i c h the D a i d a l a re f lec ted f r o m the He l l en i s t i c p e r i o d 
o n w a r d s , w e r e n o t p a r t o f the fest ival 's o r ig ina l m e a n i n g . 
6. Putting the pieces together 
L e t m e s u m m a r i z e the results o f this ana lys is . T h e d i s c repanc ie s 
b e t w e e n m y t h s a n d ritual a n d the i n c o m p a t i b i l i t y a m o n g the v a r i -
o u s rituals w h i c h w e r e p a r t o f the D a i d a l a in the I m p e r i a l p e r i o d 
federal magistrates, the aphedriateuontes. But see Prandi 1983, 92 note 37. As 
Schachter (1981, 248f.) has pointed out, the list of participant towns reflects the Sit-
uation in the Ist and 2nd cent. A D , but the number of the 14 daidala may well 
be traditional. Cf. Prandi 1983, 92f.; Jost 1997, 91. 
37 For these events and their efFect on the cult of Hera see Prandi 1983. O n e 
(minor) reorganisation can be dated with certainty to ca. 317 or 315 BC , when 
Thebes was allowed to participate in the festival (Schachter 1981, 247f ; Prandi 
1983, 89). I tentatively suspect a further reorganisation in ca. 220, in a period in 
which several Pamboiotian festivals were reorganised (see more recendy Nafissi 1995; 
Knoepfler 1996), but there is no evidence for this assumption. The absense of two 
important Hellenistic cities (Haliartos and Akraiphia) may imply a further change 
in the distribution of the daidala in the Imperial period (cf. Schachter 1981, 248f.). 
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suggest tha t the c e l e b r a t i o n d e s c r i b e d b y P a u s a n i a s a n d the m y t h s 
n a r r a t e d b y h i m a n d b y P l u t a r c h present the result o f a m a l g a m a -
tions a n d art i f ic ia l t r a n s f o r m a t i o n s . W e m a y tentat ive ly i den t i f y three 
separa te p re -C la s s i ca l sources f o r the r ituals w h i c h later cons t i tu ted 
o n e single fest ival : 
1. I n P la ta ia i , as i n o t h e r par t s o f G r e e c e , a h ieros g a m o s o f H e r a 
a n d Z e u s w a s ce lebra ted . T r a c e s o f this r i tual are still r ecogn i z ib l e 
i n the epikleseis o f H e r a , i n the first v e r s i o n o f t he aet io log ica l m y t h , 
a n d i n the j o i n t sacri f ice o f f e red to Z e u s a n d H e r a o n M t . K i t h a i r o n . 
A w o o d e n i m a g e m a y h a v e b e e n u s e d f o r this ce l ebra t i on . I n tha t 
case , the a r c h a i c statuettes o f B o i o t i a ( 'Brett idole ' ) w i t h b r ida l f ea -
tures are representa t i ons o f H e r a , as a s s u m e d b y E . S i m o n (see n o t e 
49) , b u t t h e y re la ted to a ce l ebra t i on o f h e r sacred m a r r i a g e a n d 
n o t t o the h o l o c a u s t o n M t . K i t h a i r o n . S i n c e m a r r i a g e , depar tu re , 
a n d re turn o f H e r a s e e m to const i tu te a u n i t y i n the aet io log ica l 
m y t h s , the i d e a o f the p e r i o d i c a l d e p a r t u r e a n d re turn o f a goddess 
o f fert i l i ty m a y h a v e b e e n c o n n e c t e d w i t h this sacred m a r r i a g e at 
s o m e p o i n t . 
2. A separate r i tual cons i s ted i n the cons t ruc t i on a n d the b u r n i n g 
o f a w o o d e n i m a g e o r images . Severa l e l e m e n t s o f the fest ival recal l 
f ire rituals, w h i c h a c c o r d i n g to recent research w e r e assoc ia ted w i t h 
ferti l i ty. 
3. T h e r e are s t rong i nd i ca t i ons tha t ye t a n o t h e r separa te fire rit-
ua l , p r o b a b l y r e p e a t e d at i r regu lär intervals , h a d the charac te r o f a 
p r o p i t i a t o r y sacrif ice. I t m a y h a v e i n c l u d e d the ritual e n a c t m e n t o f 
t he sacri f ice o f the d a u g h t e r o f a k ing , dressed as a b r i d e , in o r d e r 
t o a p p e a s e a goddess ' w r a t h . A w o o d e n i m a g e , a daidalon, m a y h a v e 
b e e n used f o r this ritual e n a c t e m e n t as wel l . 
I n h is tor ica l t imes the fest ival h a d a p r e d o m i n a n t l y po l i t i ca l c h a r -
acter . T h e m o t i f o f r econc i l i a t i on h a d o v e r s h a d o w e d o t h e r mot i f s 
(ferti l ity, sac red w e d d i n g , a n d a t o n e m e n t ) . T h e t r o u b l e d h is tory o f 
P la ta ia i resu l ted i n severa l i n t e r rup t i ons a n d reorgan i sa t i ons o f these 
ce lebra t i ons , w h i c h i n the e n d w e r e c o m b i n e d i n to o n e . 
7. Ritual dynamics in Greek festwals 
T h e D a i d a l a are n o t the o n l y G r e e k festival w h i c h d e m o n s t r a t e s such 
a c o m p l e x o v e r l a p p i n g o f h e t e r o g e n o u s a n d s o m e t i m e s c o n t r a d i c t o r y 
e lements . W e m a y o b s e r v e s imi lar ( p e r h a p s less c o m p l e x ) p h e n o m e n a 
in the case, e.g., o f t he A t h e n i a n O s c h o p h o r i a a n d P y a n o p s i a o r 
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the S p a r t a n H y a k i n t h i a to m e n t i o n b u t a f ew . I n the C lass ica l p e r i o d 
the O s c h o p h o r i a c o m b i n e d the cul t o f D i o n y s o s w i t h tha t o f A t h e n a 
Skiras a n d w i t h a n aet io log ica l m y t h c o n n e c t e d w i t h T h e s e u s , as the 
p r o to t ype o f the A t h e n i a n e p h e b e ; it c o m b i n e d e l ements o f in i t ia -
tory transvestism w i th those o f a festival o f viticulture.38 T h e Pyanops ia , 
o r ig ina l l y a n agrar i an festival t o j u d g e b y its n a m e , h a d b e c o m e a 
fest ival o f T h e s e u s . 3 9 T h e H y a k i n t h i a o f S p a r t a c o m b i n e d i n the 
course o f its h i s tory so m a n y e lements , that m o d e r n scho larsh ip d i d 
n o t h a v e a n y dif f icult ies in in te rpre t ing it v a r i a b l y , as a c h t h o n i c , 
in i t ia tory , ag ra r i an , o r n e w y e a r festival.40 T h e s e t r a n s f o r m a t i o n s a r e 
result o f t h e tens ions b e t w e e n t rad i t i ona l r i tual ac t ions , w h i c h h a v e 
to b e p e r f o r m e d in a par t i cu la r w a y , a n d c o n t i n u a l l y c h a n g i n g c o m -
m u n i t i e s o f p e r f o r m e r s , par t i c ipants , a n d receptors o r spectators tha t 
invest the rituals w i t h n e w m e a n i n g s . 
T h e m e c h a n i s m s o f t r a n s f o r m a t i o n , re in terpre ta t ion , a n d assoc ia -
tion o f r i tuals are s o m e t i m e s easier t o r e c o g n i z e t h a n i n others . T h e 
c h a n g e s w h i c h are best d o c u m e n t e d are those o f a po l i t i ca l nature.4 1 
T h e cause o f the c h a n g e m a y o f t en b e ra ther co inc iden ta l . E .g . , t he 
fact that a po l i t ica l e v e n t o c c u r r e d o n the d a y o f a n a l r e a d y ex ist -
i n g fest iva l m a y t r a n s f o r m it r a d i c a l l y ( C h a n i o t i s 1 9 8 7 , 136). I n 
A t h e n s , t he festival o f A r t e m i s A g r o t e r a b e c a m e a c o m m e m o r a t i v e 
h istor ica l a n n i v e r s a r y o f the batt le o f M a r a t h o n w h i c h h a d taken 
p l a c e o n the festivaFs d a y (Pa rker 1996, 153). D i o n y s o s Lys i o s i n 
Ere t r i a w a s w o r s h i p p e d as the p a t r o n o f the ci ty 's f r e e d o m b e c a u s e 
the city w a s l iberated o n the d a y o f a process ion for the g o d ( Jaccot te t 
1990). S o m e t i m e s socia l changes , m o r e d i f f icu l t t o detect a n d d a t e 
accura te l y , result in a c h a n g e o f a festival 's f u n c t i o n . T h e A t h e n i a n 
T h a r g e l i a o f fer a v e r y ins truct ive case. T h e p r e d o m i n a n t rituals o f 
their ce lebra t ion w e r e the o f fe r ing o f f irst- fruit to A p o l l o a n d a scape -
goa t ritual. I n the C lass ica l p e r i o d the fest ival w a s ce lebra ted b y the 
38 See esp. Jeanmaire 1939, 338-363; Deubner 1966, 142-147; Calame 1990, 
143-148, 324-348; cf. Parker 1996, 308-311, and Waldner 2000, 102-154 with 
further bibliography. 
39 Cf. Deubner 1966, 198-201; Calame 1990, 150-153, 291-324. 
40 See esp. Nilsson 1906, 129-140; Jeanmaire 1939, 526-530; Breiich 1969, 
141-148, 177-207; Bruit 1990; Brule 1992; Pettersson 1992, esp. 9 -41 ; Kennell 
1995, 64-67 . A problem of modern research on the Hyakinthia (of Pettersson's 
treatment in particular) is that it focuses on the Spartan evidence, ignoring the fact 
that this festival was widely celebrated. For another example of the conflation of 
rituals o f different origins, the Daphnephoria at Thebes, see Prandi 1983, 88f. 
41 Cf. Parker 1996, 267-275, for late Classical and Hellenistic Athens. 
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phra t r ies a n d w a s d e d i c a t e d to A p o l l o Pa t ro ios ; as t h e ro le o f the 
phra t r i e s d e c l i n e d i n the He l len i s t i c p e r i o d , the g o d ' s ep i thet w a s 
s o m e h o w re in te rpre ted a n d assoc ia ted w i t h the a c h i e v e m e n t o f the 
fore fa thers (progonoi) a n d the f a t h e r l a n d (patris). A decree w h i c h c o n -
c e m s the r e o r g a n i s a t i o n o f the fest ival in 1 2 9 / 1 2 8 B C appl ies the 
w o r d s patris a n d progonoi seven t imes in 18 l ines, f o c u s i n g o n m i l i -
t a ry v ic tor ies a n d g lo r i ous deeds.4 2 Soc ia l c h a n g e s m a k e s o m e festi-
va l s (e.g., festivals re la ted to in i t ia t ion) obso le te , b u t s o m e o f their 
r i tua l acts m a y su rv i ve as par ts o f a n o t h e r festival. T h e in i t i a tory 
t ransves t i sm at the O s c h o p h o r i a i n A t h e n s m a y b e s u c h a survival .4 3 
F ina l l y , i n s o m e cases w e m a y a s s u m e that the i nc reas ing p o p u l a r -
i ty o f a d i v i n i t y (e.g., D i o n y s o s ) o r a h e r o (e.g., T h e s e u s ) n o t o n l y 
o v e r s h a d o w e d festivals w h i c h w e r e ce l ebra ted i n the s a m e m o n t h , 
b u t a lso i n tegra ted t h e m i n t o the i r ce lebrat ions . T h i s is h o w w e m a y 
e x p l a i n t h e c o n c e n t r a t i o n o f fest iva ls c o n n e c t e d w i t h T h e s e u s i n 
A t h e n s i n the P y a n o p s i o n , festivals w h i c h o r ig ina l l y s e e m to h a v e 
h a d o t h e r p a t r o n gods.4 4 
I suspect t ha t the d i f ferent e x p l a n a t i o n s g i v e n b y a n c i e n t au thors 
o f t he n a m e s o f fest ivals o r r i tual phrases are d u e to c h a n g e s i n their 
p e r c e p t i o n , w h i c h t h e n l e a d t o m i s u n d e r s t a n d i n g s a n d re in terpre ta -
t ions o f n a m e s , d i v i n e epi thets , a n d ritual phrases . T h e A t h e n i a n fes-
t iva l o f the A n t h e s t e r i a offers us a n instruct ive e x a m p l e . T h e anc ien t 
l i terary t rad i t i on g ives us t w o vers ions o f the p h r a s e w h i c h a l legedly 
s igna led the e n d o f t he last d a y o f the A n t h e s t e r i a : (K>pa£e Kapeq 
( 'get o u t , y o u K a r i a n s ' ) o r &6pa£e KT\peq ( 'get o u t , y o u spirits'). T h i s 
is n o t the p l a c e to discuss the cont rovers ia l ques t i on w h e t h e r the 
A t h e n i a n s c h a s e d a w a y the souls o f the d e a d o r m u m m e r s reca l l ing 
A t t i c a ' s a b o r i g i n a l i n h a b i t a n t s , b u t it is at least cer ta in tha t the inter -
p r e t a t i o n o f this d a y as ce l ebra t i on o f a ' verkehr te W e l t ' pos tdates 
the i m p o r t a t i o n o f K a r i a n slaves i n C lass ica l A thens . 4 5 A c h a n g e i n 
42 Sokolowski 1962, no. 14 LL . 2-20; cf. Chaniotis 1995, 153f. O n the Thargelia 
see Deubner 1966, 179-198; Burkert 1979, 59-77; Calame 1990, 308 319; Lambert 
1998, 216f. 
43 For initiatory transvestism, in general, see more recently Leitao 1995. For trans-
vestism at the Oschophoria see Jeanmaire 1939, 352-356; Calame 1990, 145. 
44 Cf. Calame 1990, 125-184; Parker 1996, 168-170. 
43 Souls of the dead: e.g., Deubner 1966, 113f.; mummers recalling Attica's abo-
riginal inhabitants: Burkert 1983, 226-230. Bierl 1994, 32-36 (with the earlier bib-
kography), correctly observes the liminality of these groups and also of the Karian 
slaves. 
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the p e r c e p t i o n o f o n e o f the o ldest a n d m o s t w i d e s p r e a d G r e e k fes-
tivals, the fest ival o f D e m e t e r T h e s m o p h o r o s , m a y a lso b e respons i -
b le f o r the con t rove r sy w h i c h ex is ted a l r e a d y i n an t iqu i t y w i t h regard 
t o its n a m e . 4 6 A c c o r d i n g to C o r n u t u s ' v i e w , w h i c h m o s t m o d e r n 
scho lars share , T h e s m o p h o r o s c h a r a c t e r i z e d D e m e t e r as the l a w - g i v -
i n g goddess;4 7 b u t o thers i n te rpre ted the thesmoi as the ' th ings l a i d 
d o w n ' . 4 8 I n this c o n t e x t I a m n o t c o n c e r n e d w i t h the ques t i on w h i c h 
o f t he t w o m e a n i n g s is the o r ig ina l o n e ; w h a t mat ters h e r e is t he 
fact that s u c h controvers ies a n d m i s u n d e r s t a n d i n g s w e r e poss ib le . 
H o w a n d w h y d i f ferent ear ly ce lebra t ions , a sacred w e d d i n g , a 
f ire r i tual , a festival o f H e r a , a n d a n e x p i a t o r y sacri f ice w e r e asso-
c ia ted in o n e f e s t i v a l — o u r D a i d a l a o f the h is tor ica l p e r i o d — c a n o n l y 
b e a m a t t e r o f specu la t i on . O n e m i g h t suspect that this c o n f l a t i o n 
o f d i f ferent sources w a s m a d e poss ib le b e c a u s e o f the assoc ia t ion o f 
all these r ituals w i t h ideas o f ferti l i ty, b u t there is a far m o r e s i m -
p l e ( and poss ib ly m o r e p laus ib le) e x p l a n a t i o n : the factor w h i c h p l a y e d 
the m o s t i m p o r t a n t p a r t i n this d e v e l o p m e n t w a s n o t the c o m m o n 
m e a n i n g o r the c o m m o n f u n c t i o n o f d i f ferent rituals, b u t a superf ic ia l 
s imi lar i ty , a c o m m o n deta i l o f all these rituals: the use o f w o o d e n 
images . A w o o d e n i m a g e c o u l d h a v e b e e n u s e d in a hieros gamos (as 
i n S a m o s ) ; w e k n o w o f a w o o d e n i m a g e o f H e r a i n T a n a g r a i n 
B o i o t i a , a n d i f the a r c h a i c statuettes o f B o i o t i a ( 'Brett idole ' ) are c o r -
r e c d y ident i f i ed w i t h representa t ions o f w o o d e n i m a g e s o f H e r a , it 
is n o t e w o r t h y that they h a v e b r ida l features.4 9 T h e r e f o r e , t h e y m a y 
ref lect the use o f a w o o d e n i m a g e in this ce lebra t ion . A w o o d e n 
i m a g e (daidalori) w a s a lso used i n the ce l ebra t i on o f the a n n u a l C o m -
i n g a n d d e p a r t u r e o f a goddess o f ferti l ity, as W . Burker t has d e m o n -
strated; w o o d e n i m a g e s w e r e b u r n e d i n f ire rituals a n d poss ib ly in 
Substitute sacrif ices o f a p r o p i t i a t o r y charac ter . A s these separate ce l -
e b r a t i o n s w e r e o f t e n i n t e r r u p t e d — s o m e t i m e s f o r l o n g p e r i o d s o f 
t i m e — d u e to the t r o u b l e d h i s tory o f B o i o t i a a n d P la ta ia i , it s h o u l d 
46 See Cornutus, De natura deorum 28: evxeüöev 8eouo6etiv aÜTpv npoaT|yöpeDaav 
oiov vouoöexiv ouaav, OV>K öpOäx; TWOW Beauöv •ünoXaßövxtov eipf)a6ai TöV Kapitov äreö 
toO aütöv äitoroTi8eo6ai icai önaaupi^ecÖai. 
47 Cf., e.g., LSJ, s.v.; Detienne 1989, 129. For thesmos, as the earliest Greek term 
for law see Gschnitzer 1995. 
48 According to Nilsson (1906, 324; cf. Deubner 1966, 44f.) these thesmoi were 
the secret things laid in the megara (piglets, cakes, etc.) and then carried during the 
festival. 
49 Simon 1972, 213f. 
4 2 A N G E L O S C H A N I O T I S 
n o t b e surpr i s ing i f the i r o r ig ina l m e a n i n g a n d f u n c t i o n b l u r r e d i n 
the c o u r s e o f t ime . B u t the m e m o r y a n d the p o p u l a r i t y o f such spec -
tacu lar ce lebrat ions , i n v o l v i n g process ions, mus ic , dances , a n d bonf i res , 
m u s t h a v e r e m a i n e d v i v i d . T h e w o o d e n i m a g e s w e r e a l w a y s there , 
i n all these ce lebra t i ons , a n d t h e y b e c a m e the j o i n i n g l ink o f t he 
d i f ferent rituals. I t w a s this d e m e n t — t h e m o s t p o p u l ä r a n d the m o s t 
s p e c t a c u l a r — t h a t finally g a v e t h e o u t c o m e o f t he g r a d u a l a m a l g a -
m a t i o n o f r i tuals its n a m e : the D a i d a l a . T h e n it w a s the j o b o f the 
m y t h o g r a p h e r s a n d t h e exegeta i t o m a k e sense o f all this.50 
I s h o u l d m e n t i o n a n i m p o r t a n t o b j e c t i o n to this scenar io . W i l l i a m 
F u r l e y ( 1 9 8 1 , 203 ) h a s p o i n t e d o u t tha t a n e x p l a n a t i o n w h i c h is 
' e n t w i c k l u n g s g e s c h i c h d i c h ' i n t y p e fails t o e x p l a i n h o w the p a r a d o x 
o f the b u r n i n g o f a ' b r i d e ' a n d the ro le o f H e r a as a nympheuhia a n d 
n o t nympheuomene c o u l d b e sus ta ined a n d r e m a i n m e a n i n g f u l at a n y 
o n e P e r f o r m a n c e o f t he festival. I t h i n k tha t s u c h a q u e s t i o n c a n 
o n l y b e a sked b y h i s tor ians o f re l ig ion , exegetes , o r f o r e i g n specta -
tors, a n d n o t b y the ce lebrants o f festivals. A g a t h a r c h i d e s narrates a 
v e r y instruct ive a n e c d o t e w h i c h inc identa l l y concerns , aga in , Boiotia:5 1 
' T h e B o i o t i a n s sacr i f ice to the g o d s those eels o f the K o p a i c L a k e 
w h i c h are o f surpass ing size, p u t t i n g w r e a t h s o n t h e m , s a y i n g prayers 
o v e r t h e m , a n d cast ing bar ley -corns o n t h e m as o n a n y o ther sacrificial 
v i c t i m ; a n d to the f o re igner w h o w a s utter ly p u z z l e d at t he s trange-
ness o f this c u s t o m a n d asked the r e a s o n , the B o i o t i a n d e c l a r e d tha t 
h e k n e w o n e a n s w e r , a n d h e w o u l d rep ly tha t o n e s h o u l d observe 
ancestra l c u s t o m s , a n d it w a s n o t h is bus iness to j u s t i f y t h e m to o the r 
m e n ' (transl. b y G . B . G u l i c k , m o d i f i e d ) . 
T h e D a i d a l a c o n f r o n t us w i t h ques t ions tha t w e c a n n o t a n s w e r 
w i t h cer ta in ty . A n d y e t this fest ival , w i t h its c o m p l i c a t e d structure 
a n d the coex i s tence o f h e t e r o g e n o u s e l ements , presents a n ins truc -
t ive case o f a festival w i t h m a n y o v e r l a p p i n g layers o f r i tuals , w h i c h 
50 Cf. Jost 1997, 92. T h e late and artificial creation of the aetiological mythos is 
demonstrated by their protagonists, who are personifications of topographical ele-
ments of Boiotia: Kithairon, the wise advisor, is the high mountain on the top of 
which the festival was celebrated; the father of the 'bride', Asopos, is the local river; 
the adviser in another Version, Alalkomenes, is named after the small town of 
Alalkomenai, which provided the tree for the construction of the daidala; the flutists 
and the dancers were provided by the personification of Boiotia; and one of the 
mythical brides, is Plataia herseif, which may be an old name of the Earth god-
dess (see above, note 13). 
51 FrgrHist 86 F 5 (apud Athenaios V I I 297d/e). I owe this reference to Dr . 
J . Mylonopoulos. 
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c a m e together i n the course o f a l o n g d e v e l o p m e n t . D e s p i t e the i r 
c o n s e r v a t i v e c h a r a c t e r ( p a r a d o x i c a l l y , because o f the i r c o n s e r v a t i v e 
character ) r i tuals are a v e r y d y n a m i c cu l tura l p h e n o m e n o n . T h e i r 
conse rva t i ve charac te r ob l iges a C o m m u n i t y to fulfil l t h e m i n a p a r -
t icu lar form, g e n e r a t i o n af ter genera t i on . B u t in the course o f t i m e , 
a n d as the cond i t i ons c h a n g e , funct ions a n d m e a n i n g s b e c o m e b lu r red 
a n d rituals a d a p t themse lves to c o n t i n u a l l y c h a n g i n g e n v i r o n m e n t s . 
T h e a n e c d o t e o f A g a t h a r c h i d e s d e m o n s t r a t e s that a ritual w a s p e r -
f o r m e d n o t because o f its or ig ina l m e a n i n g , w h i c h w a s o b v i o u s l y f o r -
go t ten , b u t because o f t he i m p o r t a n c e a t t a c h e d to the p reserva t i on 
o f ancestra l t rad i t ions , thus a s s u m i n g a n e w , 'patr io t ic ' m e a n i n g . W e 
h a v e a l r e a d y seen that the p r e d o m i n a n t m o t i f in the D a i d a l a o f the 
I m p e r i a l p e r i o d w a s tha t o f conf l i c t a n d reconc i l i a t i on a n d the p r o -
m o t i o n o f l oca l ident i ty (cf. no tes 10 a n d 35). 
E x a c t l y the b lu r r ing o f m e a n i n g s a n d the m i s u n d e r s t a n d i n g o f the i r 
P e r f o r m a n c e permi t s re in terpre ta t ions a n d n e w associat ions . A n c i e n t 
p h i l o s o p h e r s w e r e p u z z l e d a b o u t w h e t h e r T h e s e u s ' sh ip r e m a i n e d 
the s a m e e v e n t h o u g h its ro t ten w o o d e n c o m p o n e n t s w e r e c o n t i n u -
a l l y b e i n g rep laced . Fest ivals s o m e h o w c o n f r o n t us w i t h a s imi lar 
p r o b l e m . D o ritual ac t ions r e m a i n the s a m e w h e n the ir p e r f o r m e r s 
a n d receptors c h a n g e ? B e i n g a h i s tor ian o f l a w a n d society I c a n 
o n l y g i ve a negat ive answer . O u r efforts t o find overa l l e x p l a n a t i o n s 
o f rituals a n d a b o v e al l o u r n a t u r a l f asc ina t ion w i th the ques t o f o r i -
g ins s h o u l d n o t o v e r s h a d o w a n e l e m e n t a r y t ruth : that e v e n w h e n 
ritual ac t ions r e m a i n u n c h a n g e d , the rituals as ' l anguage ' a n d c o m -
m u n i c a t i o n (cf. G r a f 1997) still c h a n g e s i m p l y because o f the fact 
tha t the i r p e r f o r m e r s a n d their receptors di f fer . I t is f o r this reason 
tha t the a p p l i c a t i o n o f d i f ferent m e t h o d s i n the s tudy o f festivals is 
n o t o n l y l eg i t imate , b u t a lso necessary . C h a n g i n g the p h r a s e o f a 
f a m o u s p h i l o s o p h e r o n e m i g h t say, ra ther p r o v o c a t i v e l y , that ' o n e 
c a n n o t ce lebrate the s a m e festival twice ' . 
Appendix: The sources 
1. P l u t a r c h , FrgrHist 3 8 8 F 1 (Tlepl x&\ i \ ntaxxaicu«; Aa i8dtaov) : T h e y 
narra te that w h e n H e r a w a s b e i n g raised i n E u b o i a she w a s a b d u c t e d 
b y Z e u s , wh i l e she w a s still a v irgin; she w a s b r o u g h t here [to Bo io t ia ] 
a n d h i d d e n ; K i t h a i r o n p r o v i d e d t h e m w i t h a s h a d y h i d d e n c o r n e r 
(myckos) a n d a natura l c h a m b e r {thalamos). W h e n M a k r i s , H e r a ' s nurse , 
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c a m e h e r e l o o k i n g f o r H e r a a n d w a n t e d to search for h e r , K i t h a i r o n 
d i d n o t a l l o w h e r to take a n y t r o u b l e a b o u t it a n d d i d n o t l ead h e r 
t o the h i d i n g p l a c e , c l a i m i n g tha t Z e u s w a s rest ing a n d s tay ing there 
w i t h L e t o . T h e r e u p o n M a k r i s left a n d H e r a escaped i n this w a y . 
L a t e r , i n gra te fu l m e m o r y o f L e t o , H e r a g a v e h e r (Le to ) a share in 
h e r a l tar a n d i n h e r t e m p l e , so tha t L e t o M y c h i a rece ives a sacrif ice 
(protkysia) as we l l ; b u t o t h e r p e o p l e cal l her N y c h i a ; at a n y rate, b o t h 
ep i thets r e m i n d o f H e r a ' s h i d i n g a n d escape . . . A f t e r the m a r r i a g e 
[ o f H e r a a n d Z e u s ] h a d b e c o m e k n o w n a n d because their in ter -
c o u r s e h a d b e e n r e v e a l e d for the first t i m e n e a r K i t h a i r o n a n d n e a r 
the c i ty o f P l a ta i a , t h e y g a v e H e r a the n a m e T e l e i a a n d G a m e l i a . . . 
B u t p e r h a p s I s h o u l d a lso na r ra te the m o r e s imp le m y t h as wel l . 
T h e y say that w h e n H e r a h a d q u a r r e l e d w i t h Z e u s a n d w a s n o t 
Wi l l ing to stay i n the s a m e p l a c e a n d w a s h i d i n g , Z e u s w a s w a n -
d e r i n g a r o u n d helpless unt i l h e m e t the a u t h o c h t o n o u s A l a l k o m e n e s . 
A l a l k o m e n e s a d v i s e d h i m to dece i ve H e r a a n d to d o so as i f h e 
w o u l d m a r r y a n o t h e r w o m a n . W i t h A l a l k o m e n e s ' h e l p Z e u s cu t 
sec redy a b i g a n d v e r y beau t i f u l o a k tree, h e g a v e it t he shape o f 
a w o m a n , d e c o r a t e d it as a b r i d e a n d ca l led it D a i d a l e . T h e n they 
s a n g f o r h e r the w e d d i n g song , t he n y m p h s o f t he r iver T r i t o n gave 
h e r the n u p t i a l b a t h , a n d B o i o t i a p r o v i d e d f o r flutists a n d revellers. 
W h e n all this w a s a l m o s t c o m p l e t e d , H e r a lost h e r pa t i ence . S h e 
c a m e d o w n f r o m M t . K i t h a i r o n , f o l l o w e d b y the w o m e n o f P la ta ia , 
a n d r a n fül l o f a n g e r a n d j e a l o u s y to Z e u s . B u t w h e n she real ised, 
tha t it w a s a do l i , she r e c o n c i l e d herse i f w i t h j o y a n d l a u g h t e r w i t h 
Z e u s a n d t o o k the ro l e o f the b r i d e s m a i d . S h e h o n o r e d this w o o d e n 
i m a g e a n d n a m e d the fest ival D a i d a l a . None the le s s , she b u r n e d the 
i m a g e , a l t h o u g h it w a s n o t a l ive , because o f h e r j e a l o u s y . 
2. P a u s a n i a s 9 . 2 . 7 - 9 . 3 . 3 : T h e r e is a t P l a ta i a a t e m p l e o f H e r a , 
w o r t h se ing f o r its s ize a n d f o r the b e a u t y o f its i m a g e s . . . T h e 
H e r a t h e y ca l l T e l e i a ( M a r r i e d ) ; it is a n u p r i g h t i m a g e o f h u g e 
size . . . H e r e t o o is a n o t h e r i m a g e o f H e r a ; it is seated, a n d w a s 
m a d e b y K a l l i m a c h o s . T h e goddess they cal l the N y m p h e u o m e n e 
(Br ide ) for the f o l l o w i n g reason . H e r a , they say , w a s f o r s o m e rea -
s o n o r o t h e r a n g r y w i t h Z e u s , a n d h a d re t reated to E u b o i a . Z e u s , 
f a i l i ng to m a k e h e r c h a n g e h e r m i n d , v is i ted K i t h a i r o n , a t that t i m e 
ru ler in P l a t a i a , w h o surpassed all m e n f o r h is c leverness . S o h e 
o r d e r e d Z e u s to m a k e a n i m a g e o f w o o d , a n d to c a r r y it, w r a p p e d 
u p , i n a b u l l o c k w a g o n , a n d to say that he w a s ce l ebra t ing his m a r -
riage w i t h P la ta ia , the d a u g h t e r o f A s o p o s . S o Z e u s f o l l o w e d the 
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adv i se o f K i t h a i r o n . H e r a h e a r d the n e w s at o n c e , a n d at o n c c 
a p p e a r e d o n the scene. B u t w h e n she c a m e n e a r the w a g o n a n d 
tore a w a y the dress f r o m the i m a g e , she w a s p leased at the dece i t , 
o n finding it a w o o d e n i m a g e a n d n o t a b r i d e , a n d w a s r econc i l ed 
to Z e u s . T o c o m m e m o r a t e this r econc i l i a t i on they ce lebrate a festi-
v a l ca l led D a i d a l a , b e c a u s e the m e n o f o l d t i m e g a v e the n a m e 
daidala t o w o o d e n i m a g e s . . . 
S o the P la ta ians h o l d the fest ival o f t he D a i d a l a every seventh 
yea r , a c c o r d i n g to the loca l exegetes , b u t real ly at a shor ter in ter -
va l . I w a n t e d v e r y m u c h to ca lcu la te exac t l y the in terva l b e t w e e n 
o n e D a i d a l a a n d the nex t , b u t I w a s u n a b l e to d o so. I n this w a y 
t h e y ce lebra te the festival. N o t far f r o m A l a l k o m e n a i is a g r o v e o f 
oaks . H e r e the t runks o f the oaks are the largest in B o i o t i a . T o this 
g r o v e c o m e the P la ta ians , a n d l ay o u t p o r t i o n s o f b o i l e d flesh. T h e y 
k e e p a strict w a t c h o n the c r o w s w h i c h flock t o t h e m , b u t they are 
n o t t r o u b l e d at all a b o u t the o t h e r b irds . T h e y m a r k care fu l l y the 
tree o n w h i c h a c r o w setües w i t h the m e a t it has se ized. T h e y cut 
d o w n the t r u n k o f the tree o n w h i c h the c r o w has settled, a n d m a k e 
o f it the d a i d a l o n ; for this is the n a m e that t h e y g ive to the w o o d e n 
i m a g e also. T h i s festival the P la ta ians ce lebra te b y themse lves , ca l l -
i n g it the L i t t le D a i d a l a , b u t the G r e a t D a i d a l a , w h i c h is ce lebra ted 
w i t h t h e m b y the B o i o t i a n s , is a festival h e l d w i t h interva ls o f fifty-
n i n e years , for that is the p e r i o d d u r i n g w h i c h , they say, the festi-
v a l c o u l d n o t b e he ld , as the P l a ta i ans w e r e in ex i le . T h e r e are 
f o u r t e e n w o o d e n i m a g e s r eady , h a v i n g b e e n p r o v i d e d e a c h y e a r at 
the Litt le D a i d a l a . Lots are cast for t h e m b y the Plataians, K o r o n a i a n s , 
T h e s p i a n s , T h a n g r a i a n s , C h a i r o n e i s , O r c h o m e n i a n s , L e b a d e i s , a n d 
T h e b a n s . F o r at the t i m e w h e n K a s s a n d r o s , the s o n o f A n t i p a t e r , 
rebuilt T h e b e s , the T h e b a n s w ished to be reconci led w i th the Plataians, 
t o share in the c o m m o n as semb ly , a n d to s e n d a sacri f ice to the 
D a i d a l a . T h e t o w n s o f less a c c o u n t p o o l the i r f u n d s for i m a g e s . 
B r i n g i n g the i m a g e to the A s o p o s , a n d sett ing it u p o n a w a g o n , t h e y 
p l a c e a b r i d e s m a i d also o n the w a g o n . T h e y aga in cast lots for the 
p o s i t i o n t h e y are to h o l d in the process ion . A f t e r this they d r i ve the 
w a g o n s f r o m the river t o the s u m m i t o f K i t h a i r o n . O n the p e a k o f 
the m o u n t a i n a n a l tar has b e e n p r e p a r e d , w h i c h they m a k e in the 
f o l l ow ing w a y . T h e y fit together q u a d r a n g u l a r pieces o f w o o d , pu t t i ng 
t h e m toge ther j u s t as i f t hey w e r e m a k i n g a s tone b u i l d i n g , a n d h a v -
i n g ra ised it t o a he igh t they p l ace b r u s h w o o d u p o n the altar. T h e 
cities w i t h their magis trates sacri f ice a c o w to H e r a a n d a bu l l to 
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Z e u s , b u r n i n g o n the a l tar the v i c t ims , fü l l o f w i n e a n d incense , 
a l o n g w i t h the daidala. R i e h p e o p l e , as i n d i v i d u a l s sacri f ice w h a t t h e y 
w i sh ; b u t the less w e a l t h y sacri f ice the sma l l e r catt ie; all the v i c t ims 
a l ike are b u r n e d . T h e fire seizes the al tar a n d the v i c t i m s as we l l , 
a n d c o n s u m e s t h e m al l together . I k n o w o f n o b l a z e tha t is so h i g h , 
o r seen so far as this (transl. b y W . H . S . J o n e s , m o d i f i e d ) . 
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